CSS Islamic Studies — Complete Solved
Paper 2025

Q. No. 2 — What is the importance of
Makarim Akhlag (noble morals) In
establishing social peace? In this background,
how did the Messenger of Allah complete
these morals? (20)

English Answer

1. Introduction

Makarim Akhlag means noble, virtuous and elevated moral qualities such as truthfulness,
justice, mercy, forgiveness, patience, modesty and generosity. Islam considers morality the
foundation of a peaceful society. The Holy Prophet (PBUH) stated:

“I was sent only to perfect noble character.”
(Al-Adab al-Mufrad; Musnad Ahmad)

Thus, the Prophetic mission was not merely to establish rituals but also to transform human
character.

2. Makarim Akhlag as the Foundation of Social Peace

Peace cannot be established through laws and force alone. When people are truthful, trustworthy,
forgiving and just, social conflicts naturally decrease. Noble character creates trust, while trust
creates social cohesion.

Noble Character — Trust — Justice — Mutual Respect — Social Harmony — Peace

3. Truthfulness and Trustworthiness

Truthfulness prevents deception and conflict, while amanah creates confidence in social and

economic relationships. The Prophet (PBUH) was known as Al-Sadig and Al-Amin even before
Prophethood.
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4. Mercy and Forgiveness
The Qur’an describes the Prophet (PBUH) as:

“We have not sent you except as a mercy to the worlds.”
(Al-Anbiya 21:107)

At the conquest of Makkah, he chose forgiveness over revenge despite years of persecution. This
transformed former enemies into members of a peaceful community.

5. Justice and Equality

The Prophet (PBUH) established justice regardless of tribal or social status. His Farewell Sermon
emphasized equality and rejected racial superiority.

The Qur’an states:

“Indeed, Allah commands justice and excellence.”
(Al-Nahl 16:90)

6. Patience and Self-Control

The Prophet (PBUH) demonstrated extraordinary patience in Makkah, Ta'if and during periods of
conflict. He taught that true strength lies in controlling anger.

7. Completing Noble Morals through Practice

The Prophet (PBUH) did not merely preach morality; he embodied it. His dealings with family,
neighbours, companions, enemies, prisoners and non-Muslim communities demonstrated
practical ethics.

8. Establishing a Moral Community in Madinah

The Prophet (PBUH) transformed the tribal society of Madinah into a community based on
brotherhood, mutual responsibility and justice. The Charter of Madinah created principles of
coexistence among diverse communities.

9. Contemporary Relevance

Pakistan's social problems—intolerance, corruption, sectarian hatred, dishonesty and political

hostility—cannot be solved by law alone. Reviving Prophetic ethics in homes, schools, mosques,
media and public institutions can strengthen social peace.
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10. Conclusion

Makarim Akhlaq is the moral foundation of social peace. The Prophet Muhammad (PBUH)
completed and demonstrated noble character through truthfulness, mercy, justice, patience,
forgiveness and humility. His model shows that lasting peace begins with the purification of
human character.
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Q. No. 3— What is meant by Farz Kifayah?
What is its religious and social significance?
In the present era, which affairs are
considered to be included in the scope of Farz
Kifayah? (20)

English Answer
1. Introduction

Farz Kifayah is a collective religious obligation. It means an act that must be performed by the
Muslim community, but once a sufficient number of qualified people perform it, the obligation is
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lifted from the rest. If nobody performs it despite its necessity, the community as a whole
becomes blameworthy.

2. Difference between Farz Kifayah and Farz Ain

Farz Ain is an individual obligation, such as the five daily prayers. Every capable Muslim is
personally responsible for it.

Farz Kifayah, however, is a collective responsibility. The objective is to ensure that essential
functions of Muslim society are performed.

3. Religious Significance

Farz Kifayah ensures that important religious and communal duties are not neglected. Funeral
prayer is a classical example. If some Muslims perform it, the obligation is lifted from others.

4. Social Significance

Farz Kifayah transforms religion into collective responsibility. It encourages Muslims to serve
society according to their abilities.

Individual Duty — Collective Responsibility — Social Service — Community Welfare
5. Contemporary Scope

In the modern era, the principle can cover many essential social functions, provided they are
necessary for the legitimate welfare and protection of society.

These include:

« Medical services and healthcare

« Education and teaching

« Scientific and technological research

o Defence of the community

o Judicial and legal expertise

« Emergency and disaster response

o Burial and funeral services

e Economic and financial expertise

o Protection of public health

e Scholarship and preservation of Islamic knowledge

6. Education as Farz Kifayah
A Muslim society needs doctors, engineers, teachers, scientists, judges and other specialists. If

nobody acquires these essential skills, society suffers collectively.
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7. Defence and Public Security

Protection of the community from aggression is a collective responsibility. However, it must
remain subject to lawful authority and ethical restrictions.

8. Knowledge and ljtihad

Qualified scholars and researchers are needed to address new religious and social questions. This
makes advanced Islamic scholarship an important collective responsibility.

9. Pakistan's Context

Pakistan requires specialists in medicine, climate science, technology, agriculture, economics,
law and education. Developing these fields can be understood through the broader principle of
collective responsibility.

10. Conclusion

Farz Kifayah demonstrates that Islam is not an individualistic religion. It builds a responsible
society in which people fulfil essential functions for one another. In the contemporary world, it
provides an ethical basis for professional excellence, public service and collective welfare.
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Q. No. 4 — Determine the status of the
classist lifestyle in the light of the teachings of
Islam and examine its effects on human
society. (20)

English Answer

1. Introduction

A classist lifestyle refers to a social order in which people are divided into superior and inferior
groups on the basis of wealth, family background, occupation, caste, race or social status. Islam
rejects unjust social hierarchy and establishes human equality and dignity as fundamental
principles.

2. Islamic Basis of Human Equality

The Qur’an states:

“O mankind! We created you from a male and a female and made you peoples and tribes so
that you may know one another. Indeed, the most noble of you in the sight of Allah is the
most righteous of you.”

(Al-Hujurat 49:13)

Thus, social identity does not determine human worth.

3. Islam Rejects Arrogance Based on Wealth

The Qur’an repeatedly condemns arrogance and excessive attachment to wealth. Wealth is a test
and an amanah rather than proof of superiority.

4. Prophetic Elimination of Class Barriers

The Prophet (PBUH) brought together Bilal (RA), a formerly enslaved African, Salman al-Farsi
(RA), Suhayb al-Rumi (RA) and Arab companions in one brotherhood.
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The Prophet (PBUH) declared in the Farewell Sermon that an Arab has no superiority over a
non-Arab, nor a non-Arab over an Arab, except through righteousness.

5. Social Effects of Classism

Classism creates:

Discrimination — Social Distance — Resentment — Inequality — Conflict — Social
Fragmentation

It can produce exclusion from education, employment, marriage opportunities and political
participation.

6. Economic Effects

Extreme class divisions concentrate wealth and create unequal access to resources. The poor may
become trapped in intergenerational poverty while the privileged preserve their advantages.

7. Psychological Effects

Classism produces humiliation among disadvantaged groups and arrogance among privileged
groups. It damages self-respect and social trust.

8. Pakistani Context

Caste, biradari, elite culture, unequal access to quality education and class-based social networks
can create barriers to social mobility. Islam’s principles of zakat, charity, inheritance and equality
provide mechanisms to reduce such divisions.

9. Balanced Position

Islam does not demand that every person have identical income or occupation. Differences in
ability, profession and lawful income naturally exist. What Islam rejects is injustice, arrogance,
exploitation and denial of human dignity based on those differences.

10. Conclusion

Islam recognizes legitimate economic differences but rejects unjust class superiority. Human
dignity is based on moral worth rather than wealth, caste or social status. A truly Islamic society
therefore promotes equality of dignity, justice of opportunity and responsibility towards the
vulnerable.
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Q. No. 5— What are the disadvantages of
concentration of wealth? What economic

measures has Islam introduced to prevent
this? (20)

English Answer

1. Introduction

Concentration of wealth occurs when a disproportionately large share of economic resources is
controlled by a small section of society. Islam recognizes private ownership but rejects an
economic system in which wealth continuously circulates only among the rich.

The Qur’an states:

“So that it does not merely circulate among the rich among you.”
(Al-Hashr 59:7)

2. Economic Inequality
Concentration of wealth increases the gap between rich and poor and reduces social mobility.
3. Poverty and Deprivation

When resources are concentrated, disadvantaged groups may lack access to education,
healthcare, housing and productive assets.
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4. Political Influence

Extreme wealth can translate into disproportionate political influence, weakening equality before
the state.

5. Social Resentment
Persistent inequality can create frustration, class conflict and distrust in institutions.
6. Islamic Measures: Zakat

Zakat transfers a portion of wealth from eligible wealth-holders to specified beneficiaries. It is
both an act of worship and an instrument of social welfare.

7. Prohibition of Hoarding

Islam discourages hoarding and idle accumulation of wealth. Productive economic activity and
circulation of resources are encouraged.

8. Prohibition of Riba

The Qur’an prohibits riba because exploitative financial arrangements can intensify inequality
and indebtedness.

9. Inheritance System

Islamic inheritance law distributes wealth among multiple heirs rather than allowing indefinite
concentration in a single lineage or individual.

10. Sadagah and Waqf

Voluntary charity and wagf create social welfare institutions and facilitate the provision of
education, healthcare and assistance to vulnerable groups.

11. Fair Trade and Market Ethics

Islam prohibits fraud, monopoly-like exploitation, cheating in measurement and unjust
enrichment. Wealth must be earned through lawful means.

12. Conclusion

Islam does not abolish private property; rather, it prevents wealth from becoming a tool of
exploitation and permanent social domination. Through zakat, inheritance, prohibition of riba,
charity, wagf, ethical markets and discouragement of hoarding, Islam seeks an economy in
which wealth circulates and social welfare is protected.
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Q. No. 6 — Discuss the contents of the peace
agreements made during the Prophet's era,
by determining the parties thereof. (20)

English Answer

1. Introduction
The Prophet Muhammad (PBUH) demonstrated that peace agreements and diplomacy are
legitimate and powerful instruments of statecraft. His agreements were designed to stop
hostilities, secure communities, protect rights and create an environment for peaceful interaction.
2. Treaty with the Jews of Madinah — Charter of Madinah
Parties: The Muslim community of Madinah and various Jewish tribes and allied groups.
The Charter established:

e Mutual security

e Freedom of religion
o Protection of life and property

Address: 2-A, Shahrah Aiwan-e-Sanat-o-Tijarat, G.O.R.-l, Lahore, Pakistan Phone: 0325-0179777
Email: commonsexamination@gmail.com




o Collective defence

e Justice in disputes

e Mutual assistance against aggression
It created a political community while allowing different religious identities.
3. Treaty with Banu Damrah

Parties: Muslims under the leadership of the Prophet (PBUH) and Banu Damrah.

The agreement established non-aggression and peaceful relations, demonstrating the Prophet's
preference for negotiated security arrangements.

4. Treaty with Banu Madlaj and Allies

Agreements with neighbouring tribes similarly sought neutrality, security and peaceful relations
rather than unnecessary conflict.

5. Treaty of Hudaybiyyah

Parties: Muslims of Madinah led by the Prophet (PBUH) and the Quraysh of Makkah.

Major terms included a cessation of hostilities and a period of peace. Muslims agreed to return to
Madinah that year and return for pilgrimage later, while a broader ten-year truce was agreed
according to the treaty's terms.

The Qur’an called it:

“A clear victory.”
(Al-Fath 48:1)

6. Peace with Najran

The Prophet (PBUH) entered into an agreement with the Christian community of Najran
concerning security, religious practice and obligations.

7. General Principles of Prophetic Peace Treaties
Across these agreements, recurring principles include:

Recognition of parties — Mutual obligations — Non-aggression — Security — Religious
coexistence — Justice
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8. Strategic Importance

These treaties reduced military pressure, created political stability and allowed peaceful
communication. Hudaybiyyah particularly demonstrated the strategic value of diplomacy.

9. Contemporary Relevance

Modern states can learn from the Prophetic model that diplomacy, treaties and negotiated
settlements can prevent unnecessary wars while protecting national and communal interests.

10. Conclusion

The peace agreements of the Prophetic era demonstrate that Islam does not glorify conflict. The
Prophet (PBUH) used negotiation, treaties and diplomacy to protect communities and create
conditions for peaceful coexistence. His model combines principled diplomacy with strategic
wisdom.
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Q. No. 7 — Discuss religious tolerance in the
context of post-Prophetic Muslim history.
(20)

English Answer

1. Introduction

Religious tolerance is an important Islamic principle, although Muslim history, like the history of
all civilizations, contains both examples of tolerance and periods of conflict. A balanced study
therefore requires distinguishing Islamic principles from the political conduct of particular
rulers and societies.

2. Qur'anic Foundation of Tolerance

The Qur’an states:

“There is no compulsion in religion.”
(Al-Bagarah 2:256)

It also commands:

“For you is your religion, and for me is my religion.”
(Al-Kafirun 109:6)

3. Early Caliphate

The Rashidun period contains examples of agreements with non-Muslim communities and
protection of their religious institutions. The concept of dhimmah provided protected status to
certain non-Muslim communities under Islamic rule, although its historical application varied
across periods and regions.

4. Umayyad and Abbasid Periods
The Umayyad and Abbasid worlds included Christians, Jews, Zoroastrians and other
communities. In many cities they participated in commerce, scholarship, medicine and

administration.

The Abbasid period, particularly Baghdad, became a major centre for translation and intellectual
exchange.
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5. Muslim Spain

Al-Andalus provides an important example of periods of intellectual and cultural coexistence
among Muslims, Christians and Jews. However, the degree of tolerance varied over different
rulers and periods, so it should not be romanticized as uniformly tolerant.

6. Ottoman Empire

The Ottoman millet system provided institutional space for various religious communities to
organize aspects of their religious and communal affairs. It was not modern secular equality, but
it represented a historical mechanism for managing religious diversity.

7. Mughal India

The reign of Akbar is often cited for policies of religious accommodation and dialogue. His
court included people from different religious backgrounds. Later Mughal policies varied
significantly.

8. Positive and Negative Lessons

Muslim history shows both:

Tolerance — coexistence — intellectual exchange — social stability

and, at certain times:

Political conflict — sectarianism — persecution — social fragmentation

The lesson is that religious tolerance depends on justice, institutional stability and responsible
leadership.

9. Contemporary Relevance

Muslim societies today need to protect religious minorities, prevent hate speech and sectarian
violence, and promote dialogue without compromising core religious beliefs.

10. Conclusion

Post-Prophetic Muslim history provides substantial examples of religious coexistence but also
contains episodes of intolerance and conflict. The correct lesson is not historical glorification but
critical learning: Islamic principles of justice, dignity and freedom of conscience should
guide contemporary Muslim societies.
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Q. No. 8 — What views are found In today's
Muslim circles about Western Civilization?
Identify and analyze them. (20)

English Answer
1. Introduction

Western civilization has profoundly influenced the contemporary Muslim world through science,
technology, political institutions, education, economics, media and popular culture. Muslim
intellectual circles have developed different responses to this influence. These views range from
complete rejection to complete imitation, with many scholars advocating critical engagement.

2. The Rejectionist View
Some Muslim thinkers view Western civilization primarily through the lens of colonialism,

cultural domination, materialism and secularism. They fear that excessive Western influence can
weaken Islamic identity.
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Strength: It highlights colonial history and cultural dependency.

Weakness: Complete rejection can lead to intellectual isolation and prevent Muslims from
benefiting from useful knowledge.

3. The Imitationist or Westernizing View

Another group believes that Muslim societies should adopt Western political, economic,
educational and social models almost completely.

Strength: It recognizes the importance of modern science, institutional development and
technological advancement.

Weakness: Blind imitation may ignore cultural, historical and religious differences.

4. The Selective or Critical Approach

A third and more balanced position argues that Muslims should adopt useful aspects of Western
civilization while critically evaluating them according to Islamic principles.

For example, Muslims can benefit from:

« Scientific research

e Modern medicine

e Technology

o Administrative efficiency
e Rule of law

» Institutional accountability
e Academic freedom

while critically evaluating aspects such as excessive consumerism, materialism or cultural
practices that conflict with Islamic ethical principles.

5. Islamic Tradition Encourages Knowledge
Islam does not reject knowledge because of its geographical origin. The Prophet (PBUH)
encouraged Muslims to seek knowledge. Muslim civilization itself historically absorbed and

developed knowledge from Greek, Persian and Indian intellectual traditions.

6. Historical Muslim-Western Interaction

The translation movement in Baghdad, Andalusian scholarship and later European engagement
with Arabic scientific works demonstrate that civilizations can learn from one another.
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7. Secularism and Religion

A major point of debate is the Western concept of secularism. Muslims differ on whether secular
institutions can be adapted within Muslim-majority states. The answer varies according to
political and constitutional models.

8. Science versus Materialism

Modern science and technology are not identical to Western materialism. Muslim societies can
embrace scientific advancement while retaining a religious worldview.

9. Contemporary Muslim Position

A constructive Muslim approach should neither romanticize nor demonize the West. It should
distinguish between universal knowledge and culture-specific values.

Reject Everything <— Blind Imitation < Critical Engagement — Selective Adoption —
Civilizational Renewal

10. Conclusion
Contemporary Muslim thought contains rejectionist, imitationist and critical approaches to
Western civilization. The most productive approach is critical engagement: acquiring beneficial

knowledge and institutional practices while preserving Islamic ethical identity. The objective
should not be Westernization or isolation, but informed civilizational renewal.
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